Becoming Samantabhadra: Part IT
Manjushri

By Dr. Tony Prince (Lungnan) of Australia

According to the Huayen teachings, the enlightened awareness of the Buddha is fully present within us
and our own mind is of the same nature as the mind of VVairocana. When we look into our minds however most of
us can see only the whirl of samsaric thoughts and traces of buddha-wisdom are not so easy to find. As the Korean
master Myonghyo [#A &, 7th~8th century] says:

Nirvana is close to us but we fail to recognize it;

Enlightenment is near at hand but difficult to see.
PE#mma AR SREmERR— (HFP =8k )]

How then can we gain access to this elusive wisdom? Where is the path that will bring us face to face with
Vairocana? For Huayen the answer is that we must rely on the bodhisattva Manjushri.

Who is Manjushri? Mahayana Buddhist tradition tells us that he is a tenth-level bodhisattva of such great
wisdom that he has served throughout the ages as instructor to the buddhas themselves. So he appears as the
principal teacher in many sutras, including the Avatamsaka Sutra, and is usually depicted in Buddhist art as riding
a lion, a traditional symbol of the proclamation of the Dharma, and as holding the sword of wisdom in one hand
and a sutra in the other. In the Flower Adornment Sutra a set of four chapters (Nos. 7~11) is directly taught by him
and, as will be seen below, he is the first and final guru of the young pilgrim Sudhana [ % 4 & ] whose story
makes up the last part of the Sutra. He is also credited with compiling the original text of the Sutra. So Fa Zang
says: "According to the Great Treatise on Transcendental Wisdom a great many Mahayana sutras were compiled
by Manjushri, and this Sutra in particular.” [{RK%F 8% » FARE » A XFRFA AL E - ILER A 5k
P&k o — ( 3 g %32 ) ] Finally, Manjushri has an especially close connection with China, and the belief that
he could be found on Mt. Wutai [ % £ L] in what is now Shanxi Province was so widespread that for centuries
pious pilgrims came to China from all over the Buddhist world to pay their respects to the great bodhisattva there
and perhaps even encounter him, in person or in a vision. Fa Zang confirms this belief: "At the present time the
holy Manjushri lives in this sacred place [Mt. Wutai], where according to a number of different traditions he is
always to be found expounding the Avatamsaka Sutra." [ L sk éf#] ikt B e — ( B )]

But what is Manjushri's significance for the individual practitioner? How can he help us to recognize our
buddha-nature, to see the ‘original face' of our innate Enlightenment in the mirror of our mind?

Manjushri is a symbol of wisdom for many Buddhists, but in the Huayen teachings he also represents one
kind of wisdom in particular, namely, the wisdom of equality [samatajnana, - % %] or fundamental wisdom [4&
A%5]. This is the wisdom which gives insight into emptiness [shunyata, & 7]. Emptiness, the absence of any
intrinsic substance or essence [svabhavashunyata, & £ %], is the real nature and single common characteristic of
all things, the "single flavour of all phenomena" [ — 73 7% — sk —( &+ &% )], as the Sutra puts it. At this level
of understanding, therefore, all phenomena are equal and identical and their apparent diversity, their continual
appearances and disappearances, are illusions created by our dualistic consciousness. So the Awakening of Faith
in the Mahayana [ { A e #21% % ) ] says that "phenomena appear to be different from one another simply because

of our deluded thinking" [— 13 %8k T &M A £ 7]

It is this fundamental wisdom, then, that allows us to see past our fascination with the superficial
appearance of things and perceive the universal, indeterminate reality that is their true nature. This aspect of
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phenomena is what Huayen calls the Dharmarealm of Reality [#£ 7% #*] and those who have been able to enter into
it are already destined to achieve complete Enlightenment. The wisdom of equality is already present within us but
in most cases it is dormant, and study, faith and cultivation are necessary to activate it. Accordingly Manjushri
also represents the impulse to undertake spiritual practices so that we can bring our innate wisdom into
manifestation and achieve Enlightenment.

Once the Dharma has been encountered, in one form or another, the first of the five powers (pancabalani,
4 77) or faculties (pancendriyani, % 4&) that we need to develop is faith (shraddha, 1%). The reason for this is that,
although the ultimate truth (paramarthasatya, £ ) is that we have never ceased to be enlightened, in the
ordinary world of conventional experience (samvrtisatya, 15-#) we have for a very long time been in the habit of
directing our attention away from Enlightenment and towards the strengthening of our sense of self and the
satisfaction of our desires. To overcome such deeply entrenched habits requires considerable effort and can't be
accomplished merely by reasoning, by wishful thinking or by half-hearted attempts at spiritual cultivation. Faith
however can provide us with the energy that we need. So the Sutra says that "Faith is the source of Enlightenment
and the mother of virtues; it fosters and strengthens all good qualities” [1Z &8 Rshi&H » EH— 1 SR —
( B4 & )]. Ifwe have no faith in the reality of the goal we are seeking or in our capacity to reach it, we are never
likely to succeed. But if we are convinced that we really can achieve Enlightenment, our ultimate success becomes
not only more likely but, according to the Huayen teachings, inevitable. This is why it is sometimes said that only
buddhas can become buddhas. As long as we think of ourselves as ignorant sentient beings we will remain so, but
if we have faith in our innate buddhahood we will one day become in fact what we have always been in reality.
According to Fa Zang a "sentient being" can be defined as "the Dharmakaya transmigrating in the five realms of
existence" [& 8 » kg AR rE LR A—(HEzxL )]

Manjushri is therefore the inspirer of faith. According to Li Tungxuan, "In this Sutra the primary article of
faith is that the Ten Worlds of Form and the Ten Wisdom Tathagatas always exist within one's own mind, while
Manjushri is one's own sublime wisdom, and is the mind that is capable of such faith." [#b@ &1z 2% »
F e R kBB SPRE XA B B E BRlE 2w < R % )] Butinthe Huayen teaching,
faith is inseparably connected with bodhicitta [3% #2 <], the Aspiration to Enlightenment, and here again
Manjushri plays a central role. According to Cheng Guan, the Sutra on the Buddha's Names [  #k % 4& ) ] claims
that "all the buddhas have aspired to achieve Enlightenment because of Manjushri" [ — 4734 % 7 X 2k 45
— ( =% @ &P ) ]. Atthe beginning of the story of Sudhana, Manjushri is described as leaving the Buddha's
assembly near the Seat of Enlightenment and travelling south with a retinue of bodhisattvas, monastics and
attendant deities. Halting at a temple outside a town called Dhanyakara [#& %], he expounds The Dharmarealm of
Universal lllumination Sutra [{ & 82/ %15 % % )], perhaps another name for the Flower Adornment Sutra itself.
Among the numerous laypeople who come from the town to listen to him is a young man called Sudhana.
Manjushri, aware of Sudhana'’s potential to achieve Enlightenment, directs his teaching to him in particular: "Then
Manjushri expounded this teaching to Sudhana and rest of the gathering, encouraging and advising them earnestly
to make greater efforts, gladdening them so that they might aspire to achieve unsurpassed, complete and perfect
Enlightenment [anuttarasamyaksambodhi] [ B X sk F & F - AEMEFREAR - RILECT - B
YroWEkHEhH  c SAHBE - BTH S B =3 =3I - ]." Sudhana understands the message as intended:
"Thereupon Sudhana, having heard Manjushri speak of all the Buddha's virtues, aspired with all his heart to seek
unsurpassed, complete and perfect Enlightenment.” [ 85 & 81 & F o # XEREF A AT o Ml tbdo T AEFE 1L - —
¥ RFT#G % BB = 35 = % 3% -] He approaches Manjushri and, in a long verse passage, asks for further guidance:

...Please give me your instructions

Great guide of merit and wisdom * "J’
That | may strive to seek Enlightenment W
For the benefit of all beings. 'x
Grant me your protection
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Q’lh k That clad in the armour of patience
. And wielding the sword of wisdom,

xﬁ I may vanquish the forces of Mara....

[BEEHHUE  BEATE BELER LA B4 -
FAETHER FHRIET  FREEZH - B EBRRE]

Manjushri urges Sudhana to seek out other teachers and practise the Dharma diligently: "It is good, it is
very good, young man, that you have aspired to unsurpassed, complete and perfect Enlightenment. You should
seek our spiritual friends [kalyanamitrani] and ask them how to cultivate the conduct of a bodhisattva and how to
follow the bodhisattva path” [£# &4 - 5 F - A CHEITH S BZH =540 - ARRLH E403K - P
E 4T o 5% £ - ]|. Then he replies to Sudhana's request with verses of his own, predicting the ultimate
fulfillment of Sudhana's aspiration:

...In worlds without number

Throughout endless ages w
You will practise as Samantabhadra does igﬁ -y
4

And fulfill your great vows....
s Edl - 838383008 - ST L B47 0 A b K]

The Sutra intends Sudhana to be a model for all Huayen practitioners. Like Sudhana, therefore, we should
listen attentively to the voice of Manjushri, be inspired by him to set our hearts on Enlightenment and have faith
that we can attain it, then follow his guidance in seeking out teachers who can show us how to undertake the
training of a bodhisattva and eventually achieve Buddhahood. Manjushri thus functions as both inspirer and
teacher. He fills us with the desire to realize Enlightenment and then points out the path of practice that we must
follow in order to reach our goal. Looked at from this point of view, the entire Sutra can be seen as the teaching of
Manjushri and all our Dharma teachers as acting on his behalf. This is made clear at the conclusion of Sudhana's
guest when the bodhisattva Maitreya, who has just revealed to him a vision of the complete Enlightenment that he
has been seeking, tells him that he must now return to Manjushri to have his vision confirmed, saying:

So young man, you should seek tirelessly for the whereabouts of Manjushri, for he will explain
all good qualities to you. Why? Because all the teachers you have met, all those who have
taught you the practices of a bodhisattva, shown you the way to Deliverance, and helped you to
fulfill your vows, have done so through the spiritual power of Manjushri.

[R¥ED T ARAEEXFRZAT > EARBK » XZRBAE B RN — 1)1k o U - %
PR E L MEET 0 NI R KRB R EXHANZS o]

It is Manjushri, then, who inspires us to set out on our own quest for Enlightenment and provides us with
the necessary guidance for our spiritual journey. But in order to hear his voice (and the other common form of his
name, Manjughosa [%) %], literally means "sweet-voiced") we don't have to travel to Dhanyakara or visit Mt.
Wautai -- as Linji Yixuan [E% 7% % % d. 867] also emphasized to his disciples when he said bluntly that "There is no
Manjushri on Mt. Wutai" [ £ & L & X sk — £5,8°4#15]. We can always hear the voice of Manjushri if we listen
carefully enough, for deep within us there is a restlessness that prevents us from remaining satisfied with the
circumstances created by our habitual patterns of behaviour and that continually urges us towards some higher
fulfillment. If Vairocana is the hidden sun of our buddha-nature, Manjushri is the light and warmth of that same
sun suffusing our minds and stimulating the growth of our potential for authentic wisdom and compassion. To
receive the benefit of this inner light, therefore, all we have to do is open our minds to it, as Sudhana did when he
first allowed the words of Manjushri to penetrate his understanding and transform his life.

(Next: Samantabhadra- to be published in the next issue)
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